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TSUTOME OR HOLY SERVICE 


“What do you think of this tsu- 
tome? It. is an expression of My 
one desire to help men govern them- 
selves and bring about peace on 
earth.” (F IV 93) 


“If you do the service at once, and 
that properly, sincerely, and with 
one accord, the whole human world 
will come to enjoy eternal peace.” 
(F XIV 92) 

During the life of the Foundress, 
Miki Nakayama, as the shrine of 
God the Parent on this earth, the 
tsutome was the most important ser- 
vice which She constantly urged. Tsu- 
tome was originally called by the name 
of Kanrodai-tsutome because it was 
to be performed around the Kanro- 
dai, a sacred stand with a vessel on 
it for receiving kanro or heavenly 
dew. The Kanrodai is a monument 
to be erected at the Jiba as a proof of 
the spot being the cradle of the hu- 
man race. Therefore it is prearranged 
that it should be so shaped as to 
represent its creation and growth— 
to symbolize the genesis and perpetual 
development of man and the world. 

This tsutome, to which He gave 
another name of kagura-zutome or 
holy dance service, is performed in 
such manner as to represent His act 
of Creation. Ten of the tsutome-ninju 
or performer of the service, wearing 
respective masks move in unison to 


the music of nine instruments ac-. 


companying the sacred songs, each 
person re-enacting with gestures each 
of His functions of creating human 
beings. Indeed, it is a significant ser- 
vice performed not only to reproduce 
the joy of Creation for which we 
yearn, but also to invoke His protec- 
tion by glorifying His boundless 
grace. 

When the tsutome-ninju perform 
the tsutome in concert, each one re- 
lying on Him, their hearts will be- 
come joyous and melt into the Divine 
heart. Then He, too, will become joy- 
ous, approving of their joyous hearts 
blended into one, and the whole scene 
will overflow with the ineffable joy 
of the union of God and man. The 
kagura-zutome is also called yoki- 
zutome or cheerful service, since it 
is performed to extol the cheerfulness 
He wishes us to attain and to invoke 
His help in our attainment of it. 
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When the tsutome-ninju perform the 
service in such a joyous way as He 
wishes, He will accept their” true- 
heartedness, and all manner of pro- 
tection with His marvelous power will 
be granted. 

It is said that when a man’s mind 
attains sincerity and are all purified 


‘of dust, they will be given kanro or 


heavenly dew through the perform- 
ance of the taswke-zutome, and any 
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one who has received and tasted it 
will be allowed not only to complete 
the term of life of one hundred and 
fifteen years but also to extend it 
indefinitely, if he wishes. Indeed, the 
tasuke-zutome is a service through 
which we are not only saved from dis- 
ease, calamity and suffering, but also 
are given such a marvelous blessing 
as freedom from becoming sick, from 
dying and from decaying. 
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VARIOUS EDUCATIONAL 
INSTITUTIONS IN TENRI 

The Juridical Person of School es- 
tablished by. the Tenrikyo Church 
handles its educational facilities un- 
der the control of the Educational 
Department of the Tenri Central 
Church. There are now six schools: 
Tenri University, Tenri Junior Col- 
lege, Tenri High School (day and 
evening division), Tenri Junior High 
School, Tenri Primary School, and 
Tenri Kindergarten as well. These 
schools are being managed respec- 
tively, subject to the provisions of 
the Educational Law for Schools, aim- 
ing at a complete system of schools 
in accordance with the Tenrikyo doc- 
trines. 

The purposes of these schools found- 
ed by this religion might be explained 
in a word, “Tate no Fukyo” or the 
religious education for the children 
of the followers. That is to say, our 
educational training is expected to be 
carried out in Ojiba, “the Holy Site” 
so that the followers within the 


-ful mind, in 


churches may be able to send their 
children at ease, while on the other 
hand the children might be brought 
up systematically in accordance with 
the Tenrikyo doctrines. One is to re- 
alize the intention of God the Parent 
for missionary work, and the other 
for the benefit of the children them- 
selves who ought to be educated. Thus, 
these two are to be unified into one 
purpose. “Tate no Fukyo.” 

The spirit of the Tenrikyo educa- 
tion is in accordance with the ideal 
of the Foundress, and it intends to 
create a true human who can appre- 
ciate the doctrine of Yokigurashi or 
the joyous life. It is not only for the 
purpose of offering some qualifica- 
tions, but also aims at an education 
which initiates the foundation of 
happy life. The cultivation of a spirit 
for learning with happy and peace- 
mutual co-operation 
through the necessary curricula of 
various grades from Kindergarten to 
University is our consistent ideal of 
education. 
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PRACTICAL APPLICATION 
OF TEACHING 
By TOYOAKI UEHARA, M.A. 


V. TANNO OR CONTENTMENT 


_.. Causation is difficult to be con- 
tented with. However, try to repent 
the causation you accumulated in for- 
mer life. Tanno is the only way of 
repentance which reunited you with 
the pure mode. (S 32-38-23). 

The view presented above shows 
the typical way of life with non- 
resistance toward the outside and 
with continuous poieis toward the 
inner self. This teaching is simply 
expressed in the popular Tenrikyo 
term Innen Nassho, or “cleansing of 
causation.” When man meets miseries 
or difficulties, he should consider it 
as the shadow of Innen and should 
clean the cause of it without com- 
plaint. Any effort to escape from 
such a situation merely results in 
another causation, so that the bond of 
causation will never be released. The 
popularly spoken words, “If it is be- 
cause of causation, you should bring 
to an end that causation by passing 
through it,” indicates the importance 
of the cleansing of causation. 

As indicated before, the only way 
of cleansing the causation is repen- 
tance. Man must see the order of 
causation behind the present situation 
and should thank the given environ- 
ment with repentance. This is called 
Tanno in Tenrikyo. This way of life 
is sometimes misunderstood even 
among Tenrikyo followers because of 
its unrestrictive nature of action to- 
ward the environment. It is similar 
to living in fate. However, this teach- 
ing brings the ideal way of practicing 
social cooperation by being content in 
the given environment. It is not the 
way of resignation but the way of 
contentment which brings a continu- 
ous endeavour toward the creation of 
better causations. 


VI. HINOKISHIN OR DAILY 
SERVICE 


As a religion of the nineteenth cen- 
tury, the uniqueness of Tenrikyo lies 
in the emphasis on Hinokishin. Liter- 
ally hino means “daily” and kishin 
means “dedication” or “service.” 

The body is loaned and borrowed 
from God, and man must create a 
divine order in this world by the 


proper usage of the body. The con- 
sciousness of the concept of loaned 
and borrowed concerning the body 
brings to man an infinite delight. And 
this emotional state affects his action 
and results in Hinokishin as an ex- 
pression of deep gratitude to God. 
Such an attitude toward daily service 
among the followers is especially evi- 
dent in a follower who has recoy- 
ered from illness. When life runs 
normally, man is apt to forget the 
truth of loaned and borrowed. He is 
apt to think that he lives by him- 
self, forgetting that he is a mere be- 
ing of potentiality. When man meets 
with illness, he realizes that his ex- 
istence is physically dependent on 
something other than self. The more 
severe the illness, the greater will be 
the delight when cured. Thus, the 
feeling of gratitude for the protection 
by God pervades his living and re- 
sults in his daily action. 
Whatever it may be, from this time 
forth, in simplicity, 
Lean on your Parent and thus pro- 
ceed. (M III 7) 
There is nothing so painful as dis- 
ease; 
I also will 
(M III 8) 


The above verses from Mikagura- 
uta are expressions of gratitude for 
the grace of God. Hinokishin is not 
motivated by restrictions from out- 
side, but it is motivated from inner 
sincerity. Thus, Hinokishin in Ten- 
rikyo is the practice essential in daily 
life. It is the practice free of avarice 
as shown in the verse, “Forgetting 
avarice, devote yourself to Hinokishin, 
This service is the first fertilizer.” 
(M XI 4). The life of Hinokishin be- 
comes the basis for complete devotion 
without Hokort. The ideal social con- 
struction is that which is built upon 
daily services. Miki shows the prac- 
tical application of Hinokishin in the 
following verse. 

As I look, the whole world gradually 
performs 

Hinokishin carrying earth in straw- 
rope net. (M XI 8) 

It is an endless carrying of earth. 

If more remains, I too will go. 

(M XI 5) 

It is a wonder, the carrying of earth; 
This will be devotion to God. 
(M XI 7) 

The Hinokishin in the above verses 
refers not merely to the action of 


perform Hinokishin. 


carrying earth, but includes the whole 
action which is motivated. The ap- 
pearance of Hinokishin is various, 
and follower should participate in 
Hinokishin motivated by sincerity. 
Even a conversation with neighbors 
can be a holy service as shown in 
the verse, “To speak one word Ssin- 
cerely is Hinokishin. It simply dif- 
fuses the fragrance from Heaven.” 
(M VII 1). Hinokishin is also an 
important source of social life ac- 
cording to Miki as shown in the 
verse, “Husband and Wife together 
perform Hinokishin, This is the seed 
of everything.” (M XI 2). The fam- 
ily living in gratitude as a social unit 
extends its happiness to the neighbors 
and further to the village as a whole 
and results in the establishment of 
a community in God’s love. In this 
way, Hinokishin in Tenrikyo is re- 
garded as an important source of so- 
cial life with a cooperative principle 
toward the ideal goal of social salva- 
tion. 

Vil. YOBOKU OR TIMBER 

The aim of God the Parent is to 


save mankind and to teach holy ser- | 
vice as the means to salvation. Miki 


taught about salvation using a simile 
to construction. She named the per- 
son who participates in this work of 
salvation as Yoboku or “timber.” The 
concept of timber is also a unique fea- 
ture of Tenrikyo showing the im- 
portance of each person according to 
his role. 

Hark, What I am anxious to do is 
To collect the useful timbers for My 

abode. (F III 128) 


I am in need of timber not in a small 


But in a large quantity. (F III 130) 
You may wonder why They are ex- 
pecting to see a lot of people. 
Their intention is to save all human 

beings. (F XIII 85) 

From the above verses, it is clear 
that the timber she meant is the se- 
lected people for the building of an 


ideal world of bliss and happiness. | 


The teaching shows that the timber 


is the name given to the person who | 


devotes his life to cooperation in the 
construction of human salvation by 


God. Providing dignity of the in- | 


dividual, She states the equality of 
man and woman for timbers in the 


verse, “At its selection, I do not make | 


any discrimination whatever between 
men and women.” (F VII 21). 
(To be continued) 


TENRIKYO 


3 


SSS OTT ii 


THE MIKAGURA-UTA 


“Mikagura-Uta Kogi” written by 
Prof. T. Fukaya, translated by Hideo 
Mimoto. 


THE THIRD SECTION 


At the moment the Kanrodai is 
made of wood. When the Kanrodai 
shall be erected in stone, and the 
Kagura-zutome shall be carried out 
in accordance with the will of God 
the Parent, the principle of human 
creation will be remanifested in this 
world, and with the accompanying 
purification of man’s heart, man will 
become an ideal man who will be able 
to enjoy yokigurashi or joyous life. 

There may be people who wonder 
if the story of erecting the Kanrodai 
is not a myth. However, such people 
are mistaken and we must think seri- 
ously on the matter of erecting the 
Kanrodai. To think seriously on the 
problem of erecting the Kanrodai is 
to think seriously on the problem of 
establishing a world of yokigurashi 
(joyous living). To think that the 
Kanrodai story is a myth is to re- 
flect the inability to connect faith 
with actual life and with the actual 
world. 

We must ponder deeply on the 
words of the Foundress in this con- 
nection and walk with conviction to- 
ward the goal of Kanrodai erection: 
“We were not allowed to carry on our 
services. The world would not un- 
derstand the teachings and the Kan- 
rodai was removed. We had days when 
we felt that we had come to the end 
of our resources. Regardless of what 
may happen we will put through the 
path that we have started, when do 
you think the Kanrodai will be erect- 
ed? You are praying for it in your 
services. We have spoken of it to you, 
but you do not understand. What- 
ever the case we will erect the Kan- 


rodai.” 
Needless to say faith relates to the 


problem of man’s soul. But this is 
not the entire range of the matter: 
Faith must not be unconcerned with 
the problems of the society in which 
man lives. This is particularly true 
in our religion. 

The world reconstructed so that 
the kanrodai may be erected is re- 
ferred to as the Kanrodai world. For 
the sake of reference, we list below 
the records which we have of teach- 


ings concerning this ideal world. 

“When the mind of man shall be- 
come pure and true, nectarian dew 
shall be given unto man. He who re- 
ceives will with ease maintain his life 
until he is 115 years old; and again 
will live longer if he wishes.” “The 
Tenrikyo Doctrine,” page 21. 

“Tf this path is fully established 
throughout the world, (even) farm- 
ers will no longer need umbrellas. 
If rain should be excessive, we will 
withhold it, and if it should be de- 
sired we shall grant it to one village 
alone or even to one family alone as 
may be requested.” Kunisaburo Mo- 
roi, “Autobiography,” page 98. 

“The people of the world are broth- 
ers. If this path is fully established, 
umbrellas and lanterns will become 
unnecessary. When the sun goes down, 
lanterns will be provided. Spending 
money will be unnecessary.” Kuni- 
saburo Moroi, “Autobiography,” page 
99. 

“In former days, four koku of rice 
(one koku is approximately 4.9 bu- 
shels) was harvested from every tan 
(0.245 acres) of land ... This was 
invariably true, with no good or bad 
years ... A house was blown down 
by a big wind: A house was carried 
away by a flood: Things like this 
never occurred before. The reason is 
that man was honest ... God says 
that if man’s mind will be purified, 
five to of oil (one to equal to 3.9703 
gallons) will be available (from every 
koku of seed). He says that He will 
make man reform and make condi- 
tions return to (the plentitude of) 
former days.” Naoyuki Takai, “The 
Foundress’ Stories,” contained within 
his “Notes from the Sixth Lecture 
Series on the Doctrines of Tenrikyo.” 

“Man need work only one-half of 
each day. There is no such thing as 
illness, but even today one occasion- 
ally has to stay in bed. But if need 
arises, one may quickly rise and 
work; this is indeed a life of yoki- 
gurashi. The Foundress taught us 
that these principles are not expound- 
ed for the sake of preaching but for 
the sake of living. If one were to 
worship at the Kanrodai, visit the 
thirty-one sacred shrines, and finally 
return to the Kanrodai for worship, 
ilmess of any description will be 
cured. Of the thirty-one shrines one 
of them will be placed in a remote 


place, but the practitioner must visit 
them all. The Foundress taught also 
that the blind must not throw away 
his staff and the cripple his wheel- 
chair, even if he should receive divine 
protection during the trip.” Tokuro 
Fukaya, “Mikagura-Uta.” 

“Houses will rise through this 
neighbouring area. From Nara to 
Hase for seven ri (one ri equal to 
2.445 miles) houses will fill the area, 
and for one ri square there will be 
just inns and hotels .. .” “Portraits 
of the Foundress,” pages 18-15. 

As can be seen from the above, the 
stories of the Foundress concerning 
the Kanrodai world is different from 
the usual stories of heaven and hell. 
They are stories of an extremely re- 
alistic nature, concerning a world of 
yokigurashi, which would appeal even 
to the masses. We can understand that 
they indicate a fundamental direction 
for academic studies, politics and eco- 
nomics, and that these stories should 
be a guide in our efforts to establish 
the Kanrodai world. 


The ideals of God the Parent must 
be realized in human history. Thus, 
we must be fully concerned with the 
problems of our society and country 
and (attempts to) escape (from this 
duty) can not be permitted. 

In 1882 the hymn was changed from 
“Sweeping away evil He hastens to 
save, and establishes the world puri- 
fying Kanrodai,” to “Having purified 
the world, He erects the Kanrodai.” 
The direct cause for this was that 
the Kanrodai was removed by exter- 
nal force, but on the other hand a 
sufficient number of people did not 
gather for worship. In other words 
we feel that man had not reached the 
level of maturity desired by God the 
Parent. We receive indications of this 
in the verses: 

“In order to erect this tower 

The Sun and Moon call on the people. 

If a sufficient number will come to- 
gether 


This tower can easily be constructed.” 

If a sufficient number of people had 
gathered to worship, the Kanrodai 
would have been completed. From the 
fact that it was not completed, we 
can infer that the lack of a sufficient 
number of people was the fundamental 
cause (for this change). 


(To Be Continued) 
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THE JAPANESE DOLL 


THAT SPEAKS MORE TRUTH 
THAN A HUMAN BEING 


The History of the Japanese Doll as 
an Artistic Work 


When we see a pretty little girl, 
we Japanese usually speak of her 
as “pretty as a doll,” and when there 
is a well-made doll, we call it “lovely 
as a real girl.” These are familiar 
similes. A doll is a doll, nothing but 
a doll, and not an imitation human 
being. That is the reason why a doll 
sometimes looks more like a real per- 
son, and sometimes lovelier. 


“Dai-Genkai,” the best known Ja- 
panese dictionary, gives the defini- 
tion of a doll as follows: “a thing 
made of wood or clay, in the shape of 
a person, a toy for a baby.” But this 
is not always the case. The definition 
ineludes a mannequin, a wax doll for 
a show, a folk-custom doll for the 
study of geography and history, a 
puppet, which is used in bunraku, the 
puppet show, characteristic of Japan, 
and a kutani and a hakata doll. The 
latter two are exported even to Eu- 
rope and America. All these images 
in human form enter this category, 
except such images as are used in 
religion—Santa Maria and other Bud- 
dhist images. Figures like haniwa 
found in ancient Japanese mounds, 
Tanagra statuettes contained in Greek 
tombs, and “ming” figures of Chinese 
tombs may all be included in this 
group, having religious significance. 
If we consider that these images are 
dolls also, the imagination is puzzled 
as to how far the idea of a doll may 
go among both civilized and uncivil- 
ized people’s worship, as even gods 
may be classed by the Japanese peo- 
ple as sacred dolls. But the fact re- 
mains that a doll-maker is sure to try 
his best to turn out a pretty one and 
everybody likes to have a good, pretty 
doll. 


Today, when transportation has 
reached a high degree of development 
and the daily dress of people becomes 
much the same all over the world, 
dolls are also showing a tendency to 
become universal and of the same 
type; the Japanese doll, however, is 


A Modern Japanese Doll 


a rare exception. One is also terribly 
wrong to think that the doll typical 
of Japan is the one in such a cere- 
monial costume and looking as though 
it was a hundred years old, with hair 
cut evenly on the shoulders and a 
long-sleeved kimono and pokkuri-clogs 
(round, wooden clogs for a small 
Japanese girl). 


Be that as it may, it is certain that 
dolls differ in expression, costume, 
pose, possessions, and materials in 
different countries. Of all cultural 
assets, however, dolls are one of the 
greatest attractions to foreigners,- 
entering into their feelings quite un- 


obstructed. 


Of course a doll which a baby plays 
with is mostly rough and simple, but 
the one made for the use in inside 
decoration is, in Japan as elsewhere, 
an exquisite, elaborate work of art 
meant for adults. As beauty is the 
life and soul of such a decorative 
doll, it often figures among the very 
best of artistic pieces of work. 


I have never heard of a doll’s mu- 
seum where dolls of the world are 
collected. If we had one in each coun- 
try, we might have nursed the belief 
from childhood that peoples are breth- 
ren, although different in nationality, 
by seeing the handicraft of the other 
nations. To that extent dolls can play 
an important part as a cultural envoy 
for each nation. 


To mention a few of the well-known 
cultural ambassadors in this sense, 
first comes the French doll, the pro- 
totype of “the modern Japanese doll.” 

The French doll made its first ap- 
pearance when the Duke of Orléans, 
at the beginning of the seventeenth 
century, had life-sized figures made 
and ornamented with the most fash- 
ionable Parisian costumes, hair styles 
and make-up of the day. He presented 
them to royal families, to members 
of the nobility and to rich people all 
over Europe, with the result that 
they immediately appealed to the 
fancy of noble ladies. The latter sent 
in orders for costumes and cosmetics 
in a rush and France reaped unex- 
pected benefits from the Duke’s idea, 
the dolls performing the marvelous 
feat of outwitting diplomats. 


To take another example more 
familiar to us, we well remember the 
American dolls that visited Japan. 
The children’s song: 


Little dolls with bright blue eyes, 
Born in America under sunny skies, 
Of pale pink celluloid-ware, 


Arrived in port so fine and fair, 
Their eyes were full of misty tears, 
But soon dispelled were all their fears. 
All you sweet and tiny Nipponese, 
Play with them, put them at their 
ease. 
is still most widely known and re- 
minds adults of the time when they 
loved to sing this very song them- 
selves. 


